270                               LEOTUBE VIII.
We must remember that, like the Eleatic philosophers, the ancient Vedantists also started with that unchangeable conviction 'that God, or the Supreme Being, or Brahman, as it is called in India, is one and all, and that there can be nothing besides.    This is the most absolute Monism.    If it is called Pantheism, there is nothing to object, and we shall find the same Pantheism in some of the most perfect religions of the world, in all which hold that God is or will be All in All, and that if there really existed anything besides, He would no  longer be  infinite, omnipresent, and omnipotent, He would no longer be God in the highest sense.    There is, of course, a great difference between saying that all things have their true being in and from God, and saying that all things, as we see them, are God.    Or, to put it in another way, as soon as we say that there is a phenomenal world, we imply by necessity that there is  also a non-phenomenal, a noumenal, or an absolutely real world, just as when we say darkness, we imply light.    Whoever speaks of anything relative, conditioned, or contingent, admits at the same time something non-relative, non-conditioned, non-contingent, something which we call real, absolute, eternal, divine, or any other name.   It is easy enough for the human understanding to create a noumenal or non-phenomenal world;  it is, in fact, no more than applying to our experience the law of causality, and saying that there must be a cause for everything, and that that cause or that Creator is the One Absolute Being.   But when we have done that, then comes the real problem, namely, how was the cause ever changed into an effect, how did the absolute become relative, how did the noumenal become phenomenal ? or, to put